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THE EPIC OF MANAS AS AN ARCHETYPE OF IMMORTAL CONSCIOUSNESS
AND A FORM OF NOETIC THINKING

“Manas” is the Spiritual Pinnacle of the World Culture”
(Chyngyz Aitmatov)

3MN0C «MAHAC» KAK APXETHII BECCMEPTHOI'O CO3HAHHUSA U ®OPMA
HO3THUYECKOI'O MbIIIIJIEHHUA

«MAHAC» 3T10CY 6J1I66C AH-CEBUM/IHH APXETUBH YKAHA HO3THKAJIbIK
OH XKYTYPTYYHYH ®OPMACHI KATAPbI

Abstract. From a philosophical standpoint, the Manas epic can be regarded as a kind of meta-
physical “code” that embodies the idea of eternity, spiritual transcendence, and the synchronization
of the human being with cosmic rhythms. Manas-Aykéle (the Magnanimous) symbolizes a state of in-
ner harmony, where heroism is not reduced to mere physical strength but emerges as an expression
of spiritual service and the readiness to act in accordance with the cosmic order.

Aykéle Manas emerges as a symbol of the eternal cosmic spirit, an embodiment of the power that
elevates humanity above transient passions and earthly concerns. His essence lies not in chronology
or material deeds, but in the sacred energy that connects the human realm with the celestial order.
This, indeed, constitutes the true greatness of the ‘Manas’ epic: it is not merely a narrative about a
heroic figure, but a philosophical model of infinity and spiritual transcendence over the finitude of
the material world.

Moreover, the epic can be interpreted as a form of “collective nooetic thinking,” in which the
hero’s persona becomes a symbol not only of national self-awareness but also of a universal human
ideal striving toward higher values and spiritual synthesis. Manas is not an earthly “titan,” but rather
a “pillar between Heaven and Earth,” a figure that maintains the balance between chaos and harmony,
history and eternity.

Key words: Manasness, Archetype, Nooethics, Post-myphological Conscienceness, Manasian
Ethics, Realm of Kayyp, Universal Ascension, Transhumanitarian Ethical Thought, Homo Noospher-
icus.

AHHoTanus. C pusocodpckoil TOUKU 3peHus, anoc «MaHac» MOXKHO paccMaTpPUBaTh Kak CBoe-
06pa3HbIil MeTahU3MYECKUH «KO/», BOTIJIOMANIINN U/Iel0 BEYHOCTH, JYXOBHOTO MPEO0JeHHs U
CHHXPOHHU3aIlMH YeJl0BeKka C KOCMUYEeCKUMU pUTMaMU. MaHac-AWKENb CHMBOJIM3UPYET COCTOSITHUE
BHYTPeHHe! rapMOHWH, B KOTOPOM repoMU3M He CBOJAMTCS K QU3UYECKOH CUJie, HO TPOSIBAAETCSH KaK
BbIpayKeHUe J[YXOBHOTO CJY)KeHUs] U TOTOBHOCTH JIeliCTBOBATh B COMVIACHMH C KOCMUYECKUM MOPS/I-
KOM.

Alikésnb MaHac npejcTaeT CUMBOJIOM BEYHOTO KOCMHUYECKOTO JIyXa, BOTJIOIeHHeM CUJIbI, BO3-
BBILIAIONIEei YeJ0Be4eCcTBO Ha/| IPeXOAAIAMHI CTPACTAMHU U 3eMHbIMU 3aboTaMu. Ero cyuHoCTb 3a-
KJIFOYaeTcs He B XPOHOJIOTUH MJIH MaTepPUAJIbHbBIX JIeAHUSAX, HO B CAKPaJIbHOW 3HEPTHH, CBA3bIBAIO-
niel YeJ0BeYecKUil MUP C HeGeCcHbIM MopsAKoM. MMeHHO B 3TOM UM 3aK/IH0YaeTCsl HCTUHHOE BeJlniue
anoca «MaHac»: 3TO He MPOCTO MOBECTBOBaHUE O Tepoe, a punocodcekas Mosieb 6€CKOHEYHOCTH U
JIYXOBHOTO MPeo/10JIeH!s KOHEYHOCTH MaTepUaibHOro Mupa. KpoMe Toro, anoc MoHO MHTepHpe-
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THPOBaTb Kak GopMy «KOJIJIEKTUBHOTO HOO3TUYECKOTr0 MBbIIIJIEeHHA», B KOTOPO# JIMYHOCTb repos
CTAaHOBUTCS CUMBOJIOM He TOJIbKO HAallMOHAJbHOTO CAMOCO3HAHUSA, HO U YHUBEPCaJbHOT0 YesloBe-
4eCcKOro uJeasa, yCTpeMJEHHOro K BBICUIMM IeHHOCTAM M JYXOBHOMY CHMHTe3y. MaHac — 3TO He
3eMHOM «TUTaH», a «oropa Mexay He6om u 3eMiéil», Urypa, yaepkuBaronias paBHOBECHE MEXKIY
Xa0COM M FapMOHMel, UCTOPHeH U BeYHOCThIO.

KiioueBble cJI0Ba: MAaHACOBOCTh, HOO3THUKA, TOCTMHPOJIOTUIECKOe CO3HAHWe, MaHacoBas 3TH-
ka, MUp Kaiibin, Bceoblllee Bo3HeceHHe, TPaHCTYMaHUTapHas aTUYecKas Mblc/b, homo noosphericus.

AnHoTanuA. PuiocoPpUANBIK K63 KapallTaH ajraH/ja, «MaHac» alocyH e3rede MeTapu3HuKa-
JIBIK «KO/» KaTapbl Kapooro 60J10T. AN TY6eJYKTYKTYH, PpyXaHUH OMHUKTHKKe KeTOPYAYYHYH XkKaHa
aZlaM/IblH KOCMOCTYK PUTM/iep MeHeH LalKellTelYYCYHYH WAeAChbIH YarblabipaT. MaHac-AlKen
WYKH TapMOHHAHDBIH aba/IblH CUMBOJILOLITYPAT, aH/a 6aaThIpAbIK *6H raHa JieHe Ky1y MeHeH 4ekK-
TesbecTeH, pyXaHA# KbI3MaT KbLJIYYHYH, KOCMOCTYK TapTHUIIKe bIJIAlbIK apaKeTTeHYYre Aasdp/bIK-
ThIH KOPYHYLIY KaTapbl a4bliaT.

Aliken Manac Ty6e/JYKTYY KOCMOCTYK PYXTYH CHMBOJY 60JIyM, aflaM3aTThbl 6TKee ] KyMapJjap
MEeHEeH epJerd TYHINYKTepieH OMUUK KeTepreH Ky4TYH Harbl/bllllbl KaTapbl Kabbli1aHaT. AHbIH
MaHbI3bl XPOHOJIOTHAJA e MaTepHaJIbIK HIITepJe aMec, aflaM JYHHeCYH acMaH TapTUOU MeHeH
OUPUKTHUPIeH bIAbIK AHEPTUAAa KaTat. Jlan yinyHaa «MaHac» 31M0CYHYH YbIHBITHI YIVYJIYTY KaMTbLI-
raH: 6y/1 ’eH raHa 6aaTblp Tyypanyy 6adHA00 aMec, MaTepHablK AYHHOHYH YeKTeeJepYHeH py-
XaHUW KeTepyJAYYHY XKaHa YeKCHU3AUKTH puaocoPusaabik Mogenee 6oyn caHanart.

MbIH[aH ThIIIKAapPhI, 3N0CTY «KOJIEKTHBAUK HOO3THUKAJbIK OH XKYTYPTYYHYH» opMachl KaTa-
pbl yedMesieere 6010T. Byn popmaja 6aaTblpAblH 06pa3bl YAYTTYK 63YH-83Y aHJ00HYH raHa aMmec,
YKOTOPKY GaasyyJyKTapra jkaHa pyXaHWH CHUHTe3re yMTY/TaH JKa/lbl ajlaM3aTTbIK UAealblH Ja
CUMBOJIY GoJTyT ybiraT. MaHac — 6yn wepjieru ane «TuTaH» aMmec, «AcCMaH/IbIH ykaHa YKepZuH opTo-
cyHarb! Tupese4», Xaoc MEHeH FrapMOHHUAHBIH, TApbIX MeHeH TYOeYKTYYAYKTYH OPTOCYHAArbl TeH
caJIMaKTbl KapMaraH ¢urypa.

Heruzru ce3aep: MaHactyynyk, HooaTHKa, NOcTMH(OJIOTHAIBIK aH-ce3uM, MaHacThIK JTHKA,
Kaitbin ayitHecy, »annbl kailbinTbik KeTepynyy, TpaHcryMaHUTapAblK 3THKanblk OitioM, Homo
Noosphericus.

Introduction: The Epic “Manas” as a
Form of Ancient Noetics

The Kyrgyz national epic Manas occupies
a distinctive place in the global epic heritage—
not merely as a literary or folkloric text, but as
a manifestation of deep collective consciousness
embodying nooethical structures of thought.
Within the framework of the philosophy of con-
sciousness and the trans-humanitarian para-
digm [6], Manas is to be viewed not simply as
a historical or mythological hero, but as a phe-
nomenon of cosmic subjectivity, an archetype’ of
the post-human trajectory, and a symbolic agent
of spiritual evolution [1].

Manasness as a Form of Post-Mythologi-
cal Thinking

The term manasness may be interpreted as
a specific mode of cognition that transcends the
bounds of linear myth while preserving its sa-
cred logic. Unlike classical mythologies, where
deity and hero are separated, Aykéle Manas
presents a synthesis of personal and cosmolog-
ical identity, enabling a conceptual shift toward
post-mythological nooethics - a system of think-
ing that integrates cosmic, ethical, and existen-
tial dimensions %

The Manas epic is not merely a tale of heroic
deeds; rather, it represents a transcendent struc-

'Archetype (from the Greek apye — “beginning” and TipoZ— "image”).
A prototype, a primordial image, an idea. In Plato’s philosophy, it refers to an objectively existing ideal model, the eidos.

*According to C.G. Jung's analytical psychology, archetypes are structures of the collective unconscious, inherent in all
human beings from birth. They represent encoded potentials for representations within the brain’s structure — “dormant

thought-forms.”

According to some scientific data, archetypes cannot be fully grasped by reason; they remain a mystery of being.
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ture of meaning encoded in symbolic language,
rhythmic narrative, and archetypal imagery.
It is within this semiotic and energetic frame-
work that the subject and the cosmos, which ex-
ists stably in a state of vibrational attunement.
Manasness, therefore, is understood as the man-
ifestation of the highest ideal human qualities.
Each hero within the epic embodies elite an-
cestral traits, serving as carriers of refined eth-
ical-psychological dispositions and as nodes in
a supra-individual matrix of spirit and respon-
sibility.

Scholarly Commentary

Permanent interpretation of any epic is situ-
ated within the broader philosophical discussion
on mythopoetics and nooethics. The concept of
nooethics, derived from V. Vernadsky's theory
of the noosphere and expanded in transdisci-
plinary philosophy, denotes an ethical frame-
work grounded not in anthropocentric morality
but in co-evolutionary interrelations with the
Cosmos. In this light, the Manas epic can be seen
as an ancient exemplar of what could be termed
“proto-nooethical” narrative — one in which
the hero’s actions align with a cosmic moral res-
onance rather than solely tribal or utilitarian
earthlings values.

The post-mythological element points to a
form of consciousness that evolves from myth
but does not abandon its symbolic-metaphysical
structure. It echoes what M. Eliade referred to
as the hierophany [3] of the sacred in narrative,
yet framed in a way that resonates with contem-
porary noospheric and transhumanitarian dis-
courses.

The Ethical Dimension of the Epic Manas:
toward the Formation of a New Type of Con-
sciousness

The ethical system of nomadic epic Manas
permeates the entire narrative—from everyday
norms to the transcendent aspirations of the
hero. The ethics of Manas is not expressed mere-
ly through words or moralistic exhortations, but
through action: from reverence for elders to the
cosmic duty toward the Sky (Almighty Tengir)
and the people. Heroism here is not pursued for
the sake of glory, patriotic obligation, or mere
survival in the face of powerful enemies. Accord-
ing Nomadic faith the Tengir's powers are ob-
serving all peoples inclusively.

Ethics in Manas is not reducible to a code of
conduct or a set of normative prescriptions; it

appears as a living energy of the spirit that flows
through the structure of thought and action. In
this sense, Manasian ethics resonates with East-
ern concepts of “ethical energy” (de in Daoism,
rta in the Vedic tradition), as well as with Aristo-
tle’s virtue ethics and the existential-humanistic
practices of Karl Jaspers and Martin Buber [1].

The fundamental principles of Manasian
ethics include:

«Self-sacrifice as the ontological foun-
dation of leadership. The hero does not rule,
but gives; he serves an ideal and his people
rather than pursuing personal interests.

*Reciprocity and community as forms
of spiritual solidarity. Society in the epic
is not a mass of individuals but a connective
field of souls united by a shared destiny.

*Justice as alignment with the cosmic
order. Law is not formal or legalistic but root-
ed in the Tengrian harmony between action
and being.

*Forgiveness as the highest virtue. No-
bility of spirit is revealed in the ability to for-
give even a sworn enemy—an act not of weak-
ness but of supreme strength.

The ethical essence of Manasness is ex-
pressed in a mysterious special type of
thought—a Spirit of Thinking (Oi Ruhu) oriented
toward transcendence, or Kayyp—an ascent into
other layers of being. Manas is not simply a hero
or leader, but an archetype of the ascended hu-
man, the one who unites Heaven and Earth. He
acts as a mediator between worlds and a conduit
for spiritual renewal.

Each line of Manas carries the power of a
protective charm. Its mantra-like repetitions
resound as a life-affirming hymn to the spirit of
strong individuals. This is why any interlinear or
artistic translation of the epic Manas inevitably
loses its original esoteric meaning. This subtle
sense of causality elevates Manas to the very
top tier of spiritual literary masterpieces in the
world’s refined literature. The epic becomes an
embodiment of the cosmic meaning of human-
ity’s mission on Earth, a metaphorical interpre-
tation of the grandeur of the human spirit. For
example, the following twelve-line stanza encap-
sulates a truly universal meaning:

He (Manas) was created

As if a pillar between Heaven and Earth,
As if forged

From the very Sun and the very Moon.
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He is like the radiant shimmer

Of a fusion of Gold and Silver,

As if born from the cool breath

Of a dusky sublunar Cloud.

He truly shines

Like the light of a universal Star.
Before the reverent Manas,

Only the firm ground can stand—

For it is the strength of the Earth itself!

At first glance, it may seem that a Titan like
Manas ought to have concerned himself with the
fate of his people, rather than basking in his own
magnanimity—especially since the destiny of
the Kyrgyz was inextricably linked with his own
life. Then comes the tragic culmination during
the final Great Battle—the Chong Kazat. The
death of Manas and his loyal steed Ak-Kula, and
most of his forty valiant warriors brought cat-
astrophic consequences for the Kyrgyz people.
Yet this drama unfolds as an optimistic tragedy,
amoral lesson for future generations. Nothing in
our life is eternal—except the Spirit.

The epic of Manas, therefore, becomes a
cosmic code, the deciphering of which demand-
ed the spiritual and intellectual maturity of the
descendants of Oghuz Khan, the forefather of
Manas—that is, the Kyrgyz people. This emo-
tional and spiritual maturity of the nation is
being truly felt only now, fifteen centuries after
the death of Manas, and only in the context of
achieving national sovereignty. [16, 261-262].

In our view, Manas-Aykol cannot be regard-
ed as an ordinary mortal, for his image tran-
scends the confines of human history and cannot
be confined to specific dates or events. Manas
emerges as a symbol of the eternal cosmic spir-
it, an embodiment of the power that elevates
humanity above transient passions and earthly
concerns. His essence lies not in chronology or
material deeds, but in the sacred energy that
connects the human realm with the celestial or-
der. This, indeed, constitutes the true greatness
of the ‘Manas’ epic: it is not merely a narrative
about a heroic figure, but a philosophical model
of infinity and spiritual transcendence over the
finitude of the material world.

We represent the epic “Manas” as a Philo-
sophical Model of Cosmic Harmony, because
the Manas epic represents not only a cultural
and historical monument of the Kyrgyz people
but also a profound philosophical system re-
flecting universal ideas about the cosmos, hu-

manity, and spiritual harmony. The image of
Manas-Aykdl in the epic transcends biographical
specificity: he cannot be reduced to a sequence
of historical events or dates. His figure appears
as the embodiment of the cosmic spirit, a kind
of metaphysical bridge between the earthly and
heavenly dimensions of existence [13].

In the epic narrative, Manas is not merely a
hero but an archetypal image that bears the fea-
tures of a Platonic eidos. According to Plato, eidei
are eternal, immutable ideal entities that exist in
the intelligible realm, while the world of things
merely reflects their shadows [6]. In this context,
Manas can be interpreted as the spiritual eidos
of the people, concentrating within itself their
cultural memory, ethical norms, and concepts of
cosmic order.

The philosophical harmony embodied in the
image of Manas resonates with the ancient idea
of the cosmos as an ordered whole (kéouoc). The
Stoics defined the cosmos as a living, rational
whole, subject to logos — the universal rational
principle governing all processes of being [6]. In
this sense, Manas in the epic acts as an expres-
sion of the logos-like nature of the cosmos, a
guardian of the harmonious order of the world,
and a mediator between humans and higher
forces.

The Manas epic can also be interpreted
through the lens of Neoplatonism, where the
idea of the soul’s ascent toward the One (to hen)
occupies a central place. According to Plotinus,
the soul strives to transcend material limitations
and return to its original divine source. The mo-
tifs of spiritual elevation, transition to the “oth-
erworld” (Kayyp phenomenon), and the ascen-
sion of the epic’s heroes directly correspond to
this concept.

From a philosophical perspective, Manas
can be seen as a kind of metaphysical “code”
that expresses the idea of eternity, spiritual tran-
scendence, and the synchronization of humanity
with cosmic rhythms. Manas-Aykdl symbolizes a
state of inner harmony, where heroism is not re-
duced to physical strength but becomes a mani-
festation of spiritual service and readiness to act
in alignment with the cosmic order.

Furthermore, the epic can be interpreted as
a form of “collective noetic thinking”[14], where
the hero’s personality becomes a symbol not
only of national self-consciousness but also of
the universal idea of humanity striving for high-
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er values and spiritual synthesis. Manas is not an
earthly “titan,” but a “pillar between Heaven and
Earth,” a figure maintaining the balance between
chaos and harmony, history and eternity.

Ethics in this context is not a codified sys-
tem of norms, but a living current of inner spir-
it that animates Manasic consciousness. This
aligns with the concept of ethical energy found
in Eastern philosophy and the ethics of virtue.
Manasness may be understood as a compendium
of the most elevated social and refined genetic
qualities of personality.

The revival of Manasian qualities in future
generations is not merely a philosophical con-
cern—it is a practical imperative: it is a way to
emergence of new Manasian Race. The evo-
lution of humanity along the Manasian path
may lead to the emergence of a new anthropo-
logical type characterized by high standards of
self-realization. Therefore, it becomes essential
to re-evaluate systems of education, moral up-
bringing, and the prevailing standards of collec-
tive consciousness.

Consequently, Manasian thinking may serve
as a catalyst for the emergence of a new race—
one guided by a renewed vision of life, rooted in
nobility, service, and cosmic coherence.

From notion - to phenomenon.

The concept of Kayyp occupies a central
place in the spiritual tradition of the Kyrgyz
people, corresponding to the idea of a hidden,
otherworldly, yet ontologically extra real dimen-
sion.}[14]

In the Manas epic, Kayyp is not merely a
spiritual plane, but a vibrational field of nooeth-
ical ascension, accessible only to the hero who
has attained the highest level of consciousness.
In this framework, Kayyp is not an abstract meta-
physical realm but a field of transdimensional
resonance, where thought, being, and spirit con-
verge. The hero’s journey into Kayyp signifies a
shift from epic narrative to cosmic anthropology,
and from individual agency to a universal arche-
type of evolutionary consciousness.

The highest feminine ideal is embodied
in Kanikei-Ene (Mother Kanikei), the wife of
Manas, who serves as a model of wisdom, mater-
nal strength, and spousal epiphany. Exemplars

of cosmic spirituality include the incomparable
Bakay, the sage advisor of Manas, and his highly
noble companion Almambet. The epic features
no simplistic characters; each figure represents
an elite and almost unattainable ideal.

So, the epos narrated how five epic charac-
ters are ascended after tragic events of the Great
Battle: they were choosen by the highest pow-
ers of Heaven. They are: Kanykei (as the wisest
suppose of Aykéle Manas), Semetei (as son of
Manas), Aichurdk (as spouse of Semetei), Kul-
choro (as son of Almambet the Great and the
closest associate to Semetei,) and Bakai (as the
oldest councellor and wise adviser of Aykéle
Manas).

The principles of Kayyp ascension include:

1. Departure from the transient world
— the mysterious transcendence of immaterial
existence;

2. Joy of post-human existence — the
overcoming of the fear of death;

3. Exitbeyond the earthly abode — being
beyond the limits of linear space;

4. Awareness of the human as a “pillar
between Heaven and Earth” — integral sub-
jectivity;

5. The keys to understanding Manas —
initiation-based insight rather than rational
cognition;

6. Manas as a cosmic phenomenon — the
archetype of immortal consciousness, enacting
a noospheric existence.

The very first lines of the third part of the
Manas trilogy, entitled Seitek — the tale of his
glorious grandson — begin with mysterious
words:

“In an instant, unseen by all,Into the
realm of Kayyp Vanished Semetey, son of
Manas...

(Kapaca kesre unuHb6el, Kaiija akeHu 6u-
aun6el, Kaitoin 6oy CemeTeit”..).

Wonderful event of ascention is described
as these recitated lines: Together, the five sa-
cred figures of the epic gathered one day to em-
bark on a journey to a parallel world — a portal
opened for them into Kayyp:

*Metaphilosophical spiritual phenomenon, philosophema, myphonym and esoterical lexeme.
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“CamnapbIObI3 KapbIdac,
Kesnm xypeep ke3 xenmi”,
Jemmrm Baxkaii, Ka#bIkeit,
Kymaopo meHeH CemerTeil,
Aliyail KaTbH AHTYpex,
Beinee kaifpIm G0MymIyT,
Ketmek 6oy canmapra.
THrHm KOfroH ailBIIBI KOK,
CanapbIHBIH JIAITHEI KOK,
BYTYH KepreH 3pTeH 0K,
YmryHzaii 3keH ayiiHe 00K,
CanapbIH JKallblH YKKaH/a,
B goryayn ayy Ooagy:
“Vmry Bakaii meHeH KanbIkeil,
Tomkym xaTkaH Gen 31e,
Cewmereil MmeHeH Kymaopo,
JloGyn kemnce xen THiibec,

Jloouy kemnce man OepOec,

Tazkaan kence xaH Oepbec,

By3ynbdac Kam Too are.

KaneiH Kapa ger 3me.”

286-0eT.

C. KapanaeBIH BapHaHTEI OOIOHYA
“Ceiitex”, -bumkek: “Kurten 6opbopy”, 2014,

"Our earthly toil has reached its end,
Our path is now eternal!

The hour of Ascension has struck,

To gather in the Other-Realm!

We shall ascend into a new world!"

— So spoke the five who were chosen:
Bakay, Kanykei, Kulchoro,

And Semetey with the incomparable
gorgeous Aichurok.

"There are no yurts, no grassy plains,
No roads or paths to follow there,

No sorrow, no suffering dells in that
place...”

When this news reached the people,
A great unrest spread among them,
And sorrow gripped their hearts:

"What shall become of us without
them?

Bakay and Kanykei vere our sages,
Semetey and Kulchoro vvere
Like untouched cliffs —

Even fierce storms and raging bliz-
zards

Could not shake them!
They stood like mountains,

Giants who guarded their people!"*

The five chosen ones,

appoint-

ed by higher powers, gather on the des-
tined day and speak of their Ascension.

For they have fulfilled their sacred duty
during their mortal life upon the Earth.
In this light, the Manasian personality is not

* referred from he variance of the epic “Seytek”, narrated by S.Karalaev. -Bishkek, 2014/ p. 304
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merely a historical or cultural figure, but a me-
ta-anthropological type—a bearer of the highest
forms of racial existence, where one’s mission is
not consumption, but service and self-donation.
Ethical behavior emerges as an internally moti-
vated expression of harmony with the world and
with Tengir (Heaven), rather than as obedience
to external obligation [9].

This type of consciousness suggests a new
stage of anthropogenesis, which may be de-
scribed as Post-Egocentric or Manasocentric—
oriented not toward competition but toward
co-being in One World (Bir Duyno), not toward
consumption but toward the lightest ethical ra-
diation of spirit. So, the Parallel World of Kay-
yp as a Nooethical Archetype in the Structure
of the Epic “Manas” encompasses not only the
physical and historical layers of narrative, but
also a distinct transcendent dimension known as
Kayyp — a parallel world that lies beyond empir-
ical reality. In traditional Tengrist and Sufi worl-
dviews, this realm is identified with an invisible
spiritual domain, a metaphysical sphere to
which chosen heroes and sages depart, attaining
anew form of being — a state of post-existence.

Kayyp serves a dual function: on the one
hand, it carries an esoteric role, connected to
sacred, hidden knowledge; on the other hand,
it fulfills an enlightening purpose, linking the
destiny of the people with higher ontological
meanings. It acts as an archetypal code of ascen-
sion, capable of transcending the dualities of life
and death, earth and sky, individual and lineage.
Through scenes such as the prophecy of Manas's
birth, this world acquires a clearly nooethical
dimension — the function of collective spiritual
instruction.

“It has always existed and is forever un-
changing...

Thus the God-Creator sends a sign from Above
through Kyzyr —
who was none other than the Messenger!”

Such episodes in the epic perform the role of
the archetype of Annunciation (similar to the
biblical Annunciation or prophetic Revelation),
in which the name and destiny of the future hero
are illuminated by the light of providential de-
sign. The name Manas — as in many mythopoet-
ic traditions — is not merely a designation, but
a noosemantic marker bearing the “mission of
world-ordering”.

Thus, Kayyp is not merely a “spiritual
world” in the folkloric sense, but a concept
of metaphysical ascent, correlating with
the categories of philosophical anthropol-
ogy, heroic transcendence, and cosmic eth-
ics. It becomes a nooethical archetype that
shapes the collective consciousness of the
Kyrgyz people within mythological, existen-
tial, and cultural-historical horizons.

Sacred animals from the world of
Kaiyp.

Not only the characters, but even the
animals of the Manas epic bear the aura of
the Kayyp (Otherworldly) realm. The steeds
of the heroes, their dogs, and eagles are not
mere beasts—they possess their own names
and distinct personalities with their specific-
colours: Akkula (the white horse of Manas),
Sarala (the yellow horse of Almambet), Alga-
ra (the black horse of Konurbay), and others.
These animals understand human language,
possess the gift of perceiving the intentions
of enemies, and serve their masters with un-
wavering loyalty and devotion. We can also
speak of an entire gallery of sacred animals,
such as Kumaiyk (Manas's dog), Buudaiyk
(Manas’s eagle), and others, each playing a
vital role in the epic’s spiritual and heroic
landscape.

In the narrative structure of the epic,
the selection of horses and their names is
significantly influenced by the Sayapker—a
master trainer and caretaker of horses, who
not only possesses deep knowledge of the
animals’ physical traits but also understands
their character and behavior. For example,
when selecting a horse for Chubak, one of
Manas’s valiant warriors, none among the
thousands of steeds satisfied Chubak’s say-
apker. Thus, the master embarked on a jour-
ney across the world in search of the perfect
horse. It was then that Kék Tulpar, a sky-col-
ored steed, was sent down from the realm
of Kayyp—the world beyond—to become
the chosen mount. The descend of the steed
Maanikér has interesting narration too. Born
not of earthly mares but of sanctified spir-
its, Maaniker embodies the fusion of ethe-
real energy and heroic purpose. Its mother
— of argali wind from the realm of Kayyp,
and father — a spirit from the desert breath
of Kayyp.
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The Eschatological Motif of Ascent and mys-
tical disappearance in the Manas Epic might be
explained as a mythopoetic cosmology where
the boundaries between life and afterlife, body
and spirit, earth and sky, are porous and revers-
ible. That's why one of the central metaphysical
themes of the Manas epic occupy the transcen-
dental departure of the hero into a higher, in-
visible realm — a symbolic and spiritual gesture
reflecting both personal apotheosis and collec-
tive eschatology. These scenes are not merely
folkloric embellishments but operate within

Footnotes

Kyrgyz myphonim Kayyp (hidden, invisible),
is understood as the sovereign of the parallel
world of spirits, is the indicator of the Cosmism
and Noospheric Character of epic Manas. The
cosmism of the epic is manifested not only in its
imagery—celestial dreams, divine visions, and
the mission of Manas—but also in the structural
logic of its poetry. In this worldview, the human
being is not separated from the world but serves
as a pillar between Heaven and Earth—a media-
tor of realms.

In this respect, Manas is not merely a hero,
but a cosmic principle, a form of manifestation
of Tengrian ontology, wherein all of existence is
aligned with a higher level of harmony—Kayyp.
It is a Vision of Universal Ascension: Between
Esoteric Archetype and Scientific Horizon. So,
the concept of Universal Ascension (Ascensio
Universalis) may no longer be viewed solely as
a mystical or esoteric metaphor. It increasingly
emerges as a possible programmatic trajectory
of human evolution, especially when interpreted
through the lens of modern science, conscious-
ness studies, and cosmology.

In many spiritual and mythological tradi-
tions, the idea of ascension denotes a transition
from a lower vibrational state of existence to
a higher-dimensional or immaterial form of
being. Within the Manas epic, for instance, the
sacred departure of Semetey, Kanykei, Bakay,
and others into the metaphysical realm of Kay-
yp can be understood as an archetypal model of
this transcendent transition. It reflects a collec-
tive shift from corporeal temporality to an eter-
nal plane of noetic being — a proto-noosphere,
where spirit and meaning are no longer tethered

to material constraints.[4]

Kayyp-Ascension embodies the overcoming
of death, the joy of noble service, and the con-
scious completion of earthly life. Kayyp is the
reward granted by higher forces to humankind
for exceptional human qualities that foster an
atmosphere of goodness and love instead of hos-
tility and intrigue. The great epic Manas warns
us of this. By transcending the sorrow of suffer-
ing, a person joyfully accepts the departure from
earthly existence and fulfills oneself in the high-
er dimensions of the realms of reason.

From a scientific and philosophical per-
spective, this image of ascension finds surpris-
ing analogues in several contemporary fields:

* In transhumanism and techno-
logical singularity theory, the notion
of transcending biological limitations
through cognitive uploading, artificial
intelligence, or quantum consciousness
mirrors the symbolic language of “as-
cension.”

* In quantum field theory and
wave-based genetics, the human being
is increasingly perceived not as a closed
organism, but as an open system of co-
herent energy patterns, susceptible to
informational transformation.

Philosophical Significance: Manas as a
Prototype of Homo noosphericus

Within the framework of trans-humanitar-
ian philosophy and the concept of Homo noo-
sphericus—the noospheric human being* —the
epic Manas can be interpreted as an ancient
form of manifestation of this type of conscious-
ness. The hero acts in harmony with the cosmos;
his path is not merely a struggle, but an energetic
attunement with the vibrational order of the uni-
verse. Faithfully, scientific point of view of some
scholars sounds that “a distinct sphere already
exists on Earth—one that has been formed and
created by the human mind. The noosphere is a
reality. It is constantly expanding in space and
represents a specific sphere of the Earth, funda-
mentally different from other geospheres, pri-
marily because it is the only one where reason
operates” [10, P. 138].

Manas thus becomes a metaphysical pro-
gram of transition—from the zoological human

*The term Homo noosphericus refers to the philosophical anthropological model of the human as a co-evolutionary agent
within the noosphere (V.I. Vernadsky, Chardin), extended in transdisciplinary thought as a being whose consciousness par-

ticipates in the shaping of planetary and cosmic order
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to the spirit-bearing human, one woven from
meaning, energy, and ancestral memory. Accord-
ing to the Kyrgyz noospherologist A. Bakirov,
“Regardless of our will, under the influence of
the law of information growth, a noocracy will
inevitably be established as the highest form of
democracy in society—governance of social life
and the trajectory of environmental develop-
ment aimed at creating harmonious relation-
ships both within society and between society
and nature. On the basis of the natural internal
transformations of the noosphere, the unfold-
ing of noocracy, and the emergence of advanced
technologies, a new type of society will arise—
one which 1 previously called noocratism. How-
ever, this term has since been co-opted to denote
various new philosophical, political movements,
parties, and political economy, etc. Therefore,
I propose the term akylustem (from Kyrgyz
akyl — ‘reason), iistém, tistémdiik — ‘domina-
tion’, ‘power’), meaning ‘the rule of reason.”
— A. Bakirov, cited work [10].

Accordingly, Manasism may emerge as a
new noospheric ideology capable of guiding hu-
manity’s future on Earth.

Metaperspectives of Anthropogenesis in
Epic Thought

In the context of philosophical anthropolo-
gy, epic traditions often encode not only cultur-
al memory, but also metaphysical projections of
human potential and evolution. The Kyrgyz epic
Manas, in particular, transcends the genre of he-
roic narrative and enters the domain of ontolog-
ical modeling. 1t presents a unique anthropolog-
ical vision—one that anticipates the emergence
of a new type of human being grounded in spiri-
tual, cosmic, and noetic dimensions.

Within the framework of trans-human-
itarian philosophy and the concept of Homo
noosphericus—the noospheric human being —
Manas may be interpreted as an early prototype
or archetype of this evolutionary consciousness.
The hero does not merely battle external ene-
mies; rather, he attunes himself to the energies
and rhythms of the universe. His journey is one
of vibrational resonance with the cosmos, of
deep moral attunement, and of sacrificial ser-
vice.

Thus, Manas can be seen as a metaphysi-
cal program of transition—from the zoologi-
cal human (homo animalis) to the spirit-bearing
human (homo spiritualis), a being composed of

meaning, energy, and the ancestral memory of
the people. This transformation points toward
an anthropogenesis that is not merely biological,
but noetic and cosmic in nature.

Such an interpretation aligns with the broad-
er view of epic consciousness as a matrix for the
evolution of humanity beyond ego-centric or
utilitarian models. In this view, Manas becomes
not just a cultural figure but a symbolic map of
Homo noosphericus—a mediator between Earth
and Sky, society and the transcendent, matter
and spirit. Multi-million lines of poetical man-
tras of epic “Manas” is the challenge to earth-
lings to listen to galactic powers, who observe
mankind on their attitude. Manasian ascention
is transgression from earth life onto high dimen-
tions of cosmic being

Conclusion: From Epic to the Cosmopoet-
ics of Consciousness

Thus, the epic Manas is not merely a cultural
heritage, but a matrix of meanings that provides
guiding coordinates for the philosophical, ethi-
cal, and spiritual evolution of humanity. Its in-
terpretation through the lens of contemporary
philosophy of consciousness reveals universal
models of spiritual ascent, multidimensional
structures of thought, and ethical codes that are
profoundly relevant to the age of noospheric
transition.

The epic Manas functions not only as a mon-
ument of oral heritage but as a living structure
of cosmopoetic consciousness. Its deep layers
encode a unique epistemology that unites myth,
ethics, and metaphysics into an integrated field
of spiritual cognition. In this respect, Manas
should be reinterpreted as an arche-code of
nooethical cosmopoiesis—a formative narrative
that does not simply reflect the world but co-cre-
ates ontological meaning within it.

The cosmopoetic turn in interpreting Manas
allows for its inclusion in contemporary dis-
course on:

» Post-anthropocentric philosophy

» Noospheric anthropology and edu-
cation

« Spiritual ecology and planetary ethics

» Transcendental models of subjectivi-
ty and human evolution

This trajectory—from epic narrative to cos-
mic thinking—suggests a paradigmatic reori-
entation in which the epic becomes a portal to
a multidimensional ontology, where Homo noo-
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sphericus emerges not as a mythological ideal
but as a pedagogical and evolutionary horizon.
S cultural-spiritual heritage, epic ‘Manas’ serves
significant classes of the humanity oriented to
ascending via overcome of death.
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